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HALAIT : g

There are two different forms of haldit connected with each
other, but used at different times in the life of an individual.

When a male or female child reached the age of reason when it
could remember things the father called in the haldit to devise
gome way of showing the child to the village in some supernatural
fashion.

An informant, Joshua tsibese, relates such an incident.

This is the first form of haldit a child sees. It is the aim
of every parent to be able to present 81l their children to the
village in this spectacular way. This ceremony requires much waalth,
to be given away, and the halait has to be richly paid if he is
successful.

One form is this: the child is supposed to be dead and
the haldit is to bring back its life. The child makes an appearance
from some other part of the village after its remains have been
supposedly burnt or buried.

Another'ﬁéé;s= The hal4it makes a carving to represent

the child and this is shown to the people at some distances
The carving is moved about by some mechanical means and the child
appears to fall down dead. The father at once runs down and gets
the body, hiding it from view, and then gives the child (dumﬁy)

to the haldit who covers it from sight while singing a special
song. He then brings out the live boy or girl and shows the child
to the people.

The incident ¥r. tsiybzse refers to was when céks brought out

his child to have the half4it perform. This happened when the
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informant was a boy and he says:

"The chief c¥s sent word to all the villagers to come to his
house to see his young daughter go through the haldit.

"When all the people were gathered in the house the haldit
(medicine man) made his appearance and began to sing a song. (This
song became the property of the person about to be put through/the
halait/ and was sugg as a nurserysong by him or her in after years.)

"Then the medicine man told us: "You will see the child
walking along the beach near the water. It is hiding in a stump
near the water and she will come up the beach and will then fall

down and die."

"The people went outside and I saw what was like a little
girl, with no clothes on although it was bitter cold and there was
snow on the ground. This body walked along the beach and then
turned toward the people and walked a little way and then fell down.
The people began to cry and sing dirge sog@ and then the medicine
man came out of the house and went down to where the body lay and
picked it up and carried it into the house. There the medicine man
sang a dirge song oWwef the body of the child until the child began
to move about. Then the medicine man said: "The child is breataing

again", and the father gave huge gifts to all assembled there."

The informant stated that he afterwards found out that the
body they saw on the beach was a Wooden carving which was moved

about mechanically and finally destroyed.

This haldit is the first step of the child into the world,
and if a child has not taken this step it is not considered, even

when it has grown up. Whenever it pleased other people they might

rebuke a person who had never been performed upon by the medicine man,
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sa&ing: "You have never nad the haldit."

This custom the informant declares to be the same as that
among the gitga”ate, gid”as°*tsu, and tsemsiyédn and nisg.a people,
and he quoted another incident relating to the time of legéx of
the gispagldts group of tsemsiyfn. This was done in honor of
: legeg's damghter . ©She would be shown to the people the following
year and legéx wished to show his people something really wonderful
so the event would be remembered always among &kem the gispa;ldts.

legéx travelled everywhere in search of another man who
resembled him and he found one in giga®ate who resembled him
s0 closely that when they both stodd together /no one could tell
them apart/.

WWhen he had found this man he weturned to his waiting people
at their home ah Metlakatla. Chief legé@ then hid himself from
everyone and his double took his place. He stayed with the wives
of legéx and in every way this slave was treated as the great chief.
He wanted for nothing.

Soon it was time for the people to move to the Naas raver for
the oolichen-fishing gseason wheré they would stay all spring. The
wives of legé§.au§=him- put him in a huge box and placed this in the
canoe and he was taken onto the canoes and cared for by them.

Everyone thought that the slave was the real lsgéx and no one knew
that the real chief was hiding.

When they came back to Metlakatla from the Nass river tae
gispa§15£s people got ready for a huge feast, for legéi was goling
to show his daughter to all the people and the medicine man was to
prepare something none would forget. His daughter was a great princess.

His wife was a gitxaza woman and so he invited the git@aia people.
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his heouns . to- gs€e s youulys duurater zo through THe haldity He wished
to make a great event of this because his wife was of thérhouse of
£*l, which is why the gitgﬂla people were in;gted.

"When all the people had arrived in the house the haldit
appeared and said: "1eg.é§ is going to leave us, to die and be burned."
The people thought that this was only going to be a trick and that
a dummy would be used.

"The gispagld%s people took legé§'s double (and the real
legéx was hiding,yet the double was taken before the people and
sang a dirge song and fell down as if struck. The1§2§23%n%f§§zd
him up and bound him and then the gispagldts headman said:

"We are going to burn the chief and the tgreat haldit' will restore
the chief to us.")

"A big wood pile was then made up, the body placed upon
this and a great fire was started in order to burn the body. All
the guests remained, and the gispa@lﬁts people started to sing dirge
songss. When the fire was out nothing remained bgt bones. The

edicine man
aiégt went and picked them up and brought out a huge box. It was

medicine man

in this box that the real legfx was hiding. The haldit took the
boneskenes and put them in the box and sang songs which he alone
knew, then he breathed into the box and sang again. lieanwhile the

> medicine man
gispa@ldts sang dirges and beat upon drums. when the haldit had

medicine man

worked over the vox for a long time the singers stopped, the naldit
slowly moved around the box, then stopped and breathed into it again,
and sang once more. ZThe song was supposed to be the breath of the
dead man and the Hedfasne-mam medicine man was returning it to the

large box. When the song was finished the medicine man touched the
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box and a noise was heard in the box. Again the singers sang and
the women cried dirge songs. The medicine man stopped them and
examined the box again, When everyone was quiet they heard more and
louder noises in the box and the medieine man said: "He i s just
coming to life." Again the people sang dirge songs. The guests never
went away and they never moved.

The medicine man again stopped and went to the box and called
out: "Are you all right now, logéx%". The people heard gwaus
and the medicine man said: "He is coming to life now", so the
singers sang once more for a long time and then the medicine man
came to the box and unlaced the cover. legéx stood up and all
the guests were frightened because they thought this was a ghost(ie*l;)
and they went out. When they had returned legéx stood up and said:
"I am come back again and I want to show my daughter to you." The
girl was shown to all the people and the giapagldts gave away many

presents to all their guests.

Beynon's note: ( I have heard the same from different men of the
gispax1dts and the only difference in the Wersions is the character
of the man who was burned in place of the chief. Instead of being
a gitga®ate, ke was a slave from gid.aganitz people in Alaska where
he was captured . According to the way I have heard it related by
the tsemsiy4n, gispa@lﬁta, logéx' object in giving this was to show
the people that he nad the best and strongest hal4it. Le invited
not only the gitxaza but all the different tribes, even to the gidag.-
anitz tribes and the haidess as well.

( In the tales I have heard from the gispaxl¥ts I
don't remember any mention of the nationality of ibgéx' wives, nor

any mention of his children.)
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After a child had gone through this form of presentation to
the tribe its importance was always recognized. It was almost necessary
for a person to do this or he would leave himself open to taunts
from the tribe when he grew up.

And men, especially chiefs, often used to use this in calling

other chiefs to feasts, and the feast was known as halaiten.

The informant did not wish to go intimately into the branches
of the haldit secret societies, which are divided into three
divisions: -

~9&$%5“{ 1s g.aﬁéét partaking of/human beings. The members of this branch
L were supposed to practise cannibalism, eating human flesh.
24 gaqhéa partaking of dogs. Another branch in which the members
were supposdd to eat dogs.
)i 3. “mfi¥m meaning the name of the club (mide) used by this group.
This third group was used only by princes, nobles, and chiefs.
Thé object of this was more to show wealth. Ien only belonged
and they had certain privileges. When a member of this °*mI2¥m
intended to give a feast he would first enter the house of some
great man, holding in his hand his ®mi2c (club) which is carved.
fw%h”' The carving represented which of the four phratries the owner
- of the club belonged to. For example, 8B a gispewudwads of
temlax®am would have a me di ?k (grizzly bear club or a club to
represent a bear,) If he was of gitnugun®aks he would have
gome crest of that place on his pole, and similarly for the bdbhRer
phratries.
When he had entered the house he would at once destroy eemeianing
everything of any value and the persons fled from the house.

Bt S - WL T caseﬂ&f he did not want to destroy but wanted any article
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he would go around to various houses and touch such articles with
his club and they became his property. afterwards the man gave

a feast and returned the value of all the taings taken or destroyed
to their owners. Sometimes, the informant atates, the person
would give three or four times the value of the things destroyed.

This was a very exclusive part of the secret society,
and no one below the nobles and chiefs wee allowed to:c Dbecome
memberg and then only ifithey had wealth and only the people
belonging to the semgiget (chief) class and nobles belonged to this
gsociety. lek®agigst never belonged to this society.

The other branch of the haldit(secret society) was g.axget
(partaking of human beings).

((The informant was loath to give information on this
society because since he had been converted he and the rest of the
people have not practiced it.))

The informant says the objectiof this society was more to
make the people afraid, and the g.a@gét society could do what they
wished with the people, ruling them and having more power over them
than some of the chiefs.

The informant says that an initiate in this branch would
run around and Mgrab any one of the people assembled and bite then.
When he had torn out a piece of Ilesh with his teeth he danced
the haldit dance. He agssumed a hal4it name. All the people have
names different from the ordinary names and these names are not
inherited, unless &he person becomes a member of the haldit and
then he inherits whatever name his uncle may have had. The names
are never used outside of the haldit. #nd each chief has his own

name, which refers in some way to the phratry of his father.
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For example, if the fatiner were a laxskik (eagle) the name would

in some way refer to the eagle. The informant's name was ;sta'mgam
gipaiksz ;ski%k "the noisy flight of the eagle". The informant

says that this name was always called in full when the person entered
a feast or haldit. It would be called out:

2c d;ina wi ;atamgam gipaikal. §ski°k

now enters great noise of flying eagle

(Beynon's note: The informant would not give more more
gsecret society names of other men and chiefs, as he was afraid
the people would hear of it and be angry.) The other names were
of a similar kind however, and always referred to the paternal
side of the holder of the name.

The other society was of the same lines as the above(gaggét).
This was known as ga%hé's "pattaking of dog". Instead of eating
human flesh the people ate dog flesh. The informant says they
were a special kind of white dog kept for this purpose, which was
always well fed before being killed for this purpose.

The informant says that the reason the people had to eat tae

raw flesh was to make them brave and always strong in battle.

This society had names similar to those of the ga§gét* »

The head of all three societies were the medicine men or haldits.
The haldit had more influence over the people and the chief came
to him to use his influegce on the people.

The medicine man was supposed to be able to foretegl any
event and give warning of any approaching death. He was expected
to be able to tell who was the cause of the death, for the people
in olden times always believed some people caused the death of

another by supernatural power, and this was always the way a person

died.
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This person was a hald4ogit (witch). Not only the woman,
but also the men practised this so as to kill anyone they wished.
They took some belongings-=-dirty wearing apparel, spit or sometimes
their victim's excrement--and placed this in their box, khown as
galdem haldaogit, "vessel of the haldaogit". This box was always
hidden, and they performed a kind of dance over it, thus causing
the death of the victim.

The haldit was supposed to ﬁe able to find this out, and
often when he was called in to restore someone to health he would
say that a cure was impossible because a halddogit had control of
the patient.

The informant stated that this halddogit was first brought
among the gitxa2d by the wetstd people. The olden time people
used to go to the wetstd people and pay them a big price to cause
the death of some enemy, and they soon learned how to practise this
themselves.

(Beynon's note: The people still believe in this form of
death at the present time /1916/ and in this village there is a sort
of medicine man who accuses different people of practising the art of
halddogit. The only difference from the old practise is that this
man usges his influance in & very different way from the old medicine
men. His method is: he first chooses the person he wishes to treat
and goes to them saying he has dreamt of them and can tell them what
to do. He says he can forestall the event about to fall on that
person and so the people give him money and presents. This medicine
man stays and brings his naxndxs (supernatural beings) to stay with

him and advise him. 411 the villagers beleive faithfully in this man., )

The informant says that the medicine men themselves were often

halddogit.
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HALAIT

There are two different forms o f haldit connected with each
other, but used at different times in the life of an individual,

When a male or female child reached the age of reason when it
could remember things the father c¢alled in the halfit to devise
some way of showing the child to the village in some supernatural
fashion,

An informant, Joshua taibese, relates such an incident.

Thie i s the first form of halfit a child sees, It is the aim
of every parent to be able to present all their children to the
village in this spectacular way. Thias cersmony raquires much waealth,
to be given away, and the halait has to be richly paid if he is
succesaiul .

One form is this? the child is supposed to be dead and
the halfit is to bring back its life. The child makes an appearance
from gome other part of the village after its remains have been
supposedly burnt or buried.

Aanother means: The halfit makes a carving to represent

the child and this is shown to the people at some distanceS
The carving is moved about by some mechanical means and the child
appears to fall down dead. The father at once runs down and gets

the body, hiding it from view, and then gives the child (dummy)
to the haldit who covers it from sight while singing a special
gsong. He then brings out the live boy or girl and shows the child
to the peoples

The incident Mr, tesiybsse refers to was when c&ks brought out
his child to have the halfit perform. This happened when the
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informant was a boy and he saysi
“Phe chief cfs sent word to all the villagers to come to his

house to see his young daughter go through the haldit.

"When all the people were gathered in the house the haldit
(medigine man) made his appearance and began to sing a song. (Thias
song became the property of the person about to be put through/the
halait/ and wag suyg as a nurserysong by him or her in after yearse)

"Then the medicine man told us: "You will see the child
walking along the beach near the water, It is hiding in a stump
neecr the water and she will come up the beach and will then fall
down and die.'

"The people went outside and I saw what was like a little
girl; with no clothes on although it was bitter cold and there was
snow on the ground. This body walked along the beach and then
turned toward the people and walked a little way and then fell down.
The people began to ery and sing dirge sogs and then the medicine
man came out of the house and went down to where the body lay and
plcked it up and carried it into the house. There the medicine man
gang a dirge song obef the body of the child until the child began
to move sbout. Then the medicine man gaids: "The child is breathning
again", and the father gave huge gifte to all assembled there."

The informant stated that he afterwarda found out that the
body they saw on the beach was & wooden carving which was moved
about mechanically and finally destroyed.

This halfit is the first step of the child into the world,
anéd if a child has not taken this step it is not considered, even
when it has grown up. #henever it pleased other people they might

rebuke a person who had never been performed upon by the medicine man,
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saying: "You have never had the halfit,.”

!

This custom the informant deelar{a to be the same as that
among the gitga’ate, gid“as*tsu, and tadm.iyln and nisge.a people,
and he guoted another incident relating:to the time of 133‘* of
the gia§a§15tn group of tsemsiyfn. Thi& wag done in nonor of

1aga§'a daughter « She would be ahownito the people the following

year and legéx wiehod to anow his people something really wonderful
80 the event would be remambered always among emem the gilpaxldtp.

legéx travelled evcryuhero in search of another man who
resembled him and ne found one in giga“ate who resembled him
80 closely that when they both stood together /no one could tell
then apart/.

when he had found this man he weturned to his waiting people
at their home ag Uetlakatla. Chief legéx then hid himself from
everyone and his double took his place. He staypd with the wives
of legéx and in every way ihia glave was treated aé the great chief.
He wanted for nothing.

soon it was tiwe for the people to move to the Naas rdver for
the oclichen fishing season where they would stay all spring. The
wives of legdx put him put him in & huge bex and placed this in the
canoe and ne was taken onto the canves and cared Ior by thems
Bveryone thought that the slave was the real leogéx and no one knew
that the real chief was hiding.

Yhen they came bvack to Metlakatla from the Nass river the
ginpa*lﬂis people got ready for a huge feast, for legéx was going
to show his daughter to all the people and the medicine man was to
prepare something none would forgey, Ris daughter was a great princesses

Hig wife was a gitxasa woman and sb he invited the git%nin peoples
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e ol lnd Slie trovtewere-to 30 Rhe W ldngers to corce te
. T e e g ‘ g
honee to 820 Bl vouny Pegfhter 7T S eun tae Jueldlit, He wished
to make a great event of this because his wife was of the house of

hs*l, which is why the gitxaia people were injyted.
"{ihen all the people had arrived in the house the hal‘i\

appeared and said: 'leg.df is going to leave us, to die and be burned,"

The people thought that this was only going to be a trick and tﬂtt
a dummy would be uaed. ‘\
2
"The giapaxldte people took legéx's double (and the real
legéx was hiding,yet the double was taken before the people and \
medicine man \
sang a dirge song and fell down as if struck. The haldit plcked \

him up and bound him and then the giapa*ldts headman said: \

"fe are going to burn the chief and the 'great halfit' will restore \

the chief to us.")

"A big wood pile was then made up, the body placed upon
this and & great fire was started in order to burn the body. All
the gueats remained, and the giapa*lﬁts people started to sing dirge
songss, When the fire was out nothing remained bRt bones. The
medicine man
halfit went and picked them up and brought out a huge box. It was

medicine man
in this box that the real legfx was hiding. The haldit took the
boneshkenes and put them in the box and sang songs which he alone
knews then he breathed into the Lox and sang again. Heanwhile the
: 2 medicine man
gispaxl®ts sang dirges and beat upon drums. .hen the haldit had
medicine man

worked over the box for a long time the sdngers stopped, the haldit
slowly moved around the box, then stoyped and breathed into it again,
and sang once more. The song was supposed to be the breath of the
dead man and the Bedfésme-men medicine man was returning it to the

large box. «hen the song was finished the medieine man touched the
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box and a noise was heard in the box. Again the singers sang and
the women cried dirge songs. 7The medicine man stopped them and
examined the box againt dhen everyone was guiet they heard more and
louder noises in the box and the medicine man said: “"He i s just
goming to life,” Again the people sang dirge songms. The guests never
went away and they never moved,

The medicine man again stopped and went to the box and called
out: "Aye you all right now, legéx®". The people heard gwaus
and the medicine men said: "He is coming to iife now", so the
singers sang once more for a long time and then the medicine man
care to the box and unlaced the cover. legéx stood up and all
the gueals were frightened because they thought this was a ghcst‘ae’&f)
and they went out. when they had returned logéx stood up and saids
1 am come back again and I want to show my daughter to yous* The
girl was shown to all the people and the gispaxldis gave sway many

presents to all their guests.

Beynon's notet ( I have heard the same from different men of the
giepaxl€ts and the only difference in the wersions is the characte:
of the man who was burned in place of the chief, Instead of being
a gltga®ate, he was a slave from gid.aganitz people in Alaska where
he was captured . According to the way I have heard it related by
the teemeiyén, gispaxlfte, legéx' object in giving this was to show
the people that he .ad the best and strongest halfit, kLe invited
not only the gitxzasa but all the different tribes, even Lo the gidag.-
anitz tribes and the haides as well.

{( In the tales I have heard from the giapn§l!¥a I
don't remember any mention of the nationality of 1bgéx' wives, nor
any rention of his children.)
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After a child had gone through this form of presentation to
the tribe its importance was always recognized. 1t was almost necessary
for a peraon to do this or he would leave himself open to taunts
from the tribe when he grew up.

And men, especially chiefs, often used to use this in calling
other chiefs to feasts, and the feast was known as halaiten.

The informant did not wish to go intimately into the branches
of the haldit secret societies, which are divided into three
divisiona: ,

1. a.a§§€t partaking of/human beings . The membera of this branch
were supposed to practise cannibalism, eating human flesh,
2, gséph partaking of dogs. Another branch in which the members
were supposéd to eat dogs. .
3 “mf3¥m meaning the name of the club (mids) used by this groupe
This third group was used only by princes, nobles, and chiefas.
Thé object of this was more to show wealth. ken only belonged
and they had certain privileges. ¢hen a member of this “mf3¥m
intended to give a feast he would first enter the house of some
great man, holding in his hand his “miss (club) which is carved.
The carving represented which of the four phratries the owner
of the club belonged to. For example, S a gispewudwade of
temlax?am would have a me a1 %k (grizzly bear club or a club to
represent a bear.) If he was of gitnugun®ake he would have
gome crest of that place on his pole, and similarly for the other
phratries.
dhen he had entered the house he would at once destroy eemesndmg
everything of any value and the persons fled from the nouses
In some caaagit he did not want to destroy but wanted any article
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he would go around to various houses and touch such articles with
his club and they became his property. afterwards the man gave
a feast and returned the value of all the things taken or destroyed
to their owners, OSometimes, the informant states, the person
would give three or four times the value of the things destroyed.
Thie was a very exclusive part of the secret society,
and no one below the nobles and chiefs wae allowed tos become =
members and then only if they had wealth and only the people
belonging to the aamgig;t (ehief) class and noblers belonged to tuis
society. lek9agigst_never belonged to this society.
The other branch of the haldit(secret soclety) was g.axagst
(partaking of human beings). |
((The informant was loath to give information on tﬁia 7
gsociety because since he had been converted he and the rest of tue
people have not practiced it.))

' The informant says the object of tuis society was more to
make the people afraid, and the g.axgft society could do what they
wished with the peoples, ruling them and having more power over-them
than some of the chiefa.

The informant says that an initiate in this brauch would
run around and sgrab any one of the péople assembled and bite them.
When he had torn out a piece of flesh with his teeth he danced
the haldit dance. e assumed a halfit name, All the people have
pnames different from the ordinary names and these names are not
inherited, unless &he person becomes a member of the haldit and
then he inherité whatever name his uncle may have ikade The names
are never used outside of the haldit. 4nd each chief has hi; own
name, which refers in some way to the paratry of hil’father.
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For example, if the fatier were a laxekik (eagle) the name would
in some way refer to the eagle. The informant's name was gnta‘mgnn
gipaiked xski®k “the noisy flight of tne eagle". The informant
says that this name was always c¢alled in full when the person entered
a feast or haldit. It would be called out:
2 dxinsg wi xstamgem glpalkel. *aki’k
now enters great noise of flying | cagle

(Beynon's note: The informant would not give more more
secret society names of other men and chiefe, a8 he was afraid
the peoéle would hear of it and be angry.) The other names were
of a similar kind however, and always referred to the paternal
side of the holder of the name,

The other society was of the same lines as the above‘gn*alt)o\_

Thie waa known as gaxhd*s "partaking of dog". Instead of eating \

human flesh the people ate dog fleash. The informant says they
were a gspecial kind of white dog kept for this purpose, which was
alwaye well fed before being killed for this purpose.

The informant says that the reason the people had to eat thne

raw flesh was to make them brave and always strong in battle.

This society had nemes similar to those of the gaxgft¥ s
The head of all three societies were the medicine men or halfits.
The haldit had more influence over the people and the chief came
to him to use his influegice on the people.

The medicine man was supposed Lo be able to foretedl any
event and give warning of any approaching death. He was expected
to be able to Lell who was the cause of the death, for the people
in olden times always believed some people caused the death of
another by supernatural power, and this was ®lways the way a person

died.
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This person was a haldfogit (witch). Not only the woemen,
but also the men practised this 8o as to kill anyone thney wished,
They took some belongingse=dirty wearing apparel, spit or someiimes
their victim's excremente-and placed this in thelir box, khown as
galdem naldaogit, "vessel of the haldaogil”". This Lox was always
hidden, and they performed a kind of dance over it, thus causing
the death of the victim,

The halfit was supposed to be able to find this out, and
often when he was called in to restore someone Lo health he would
say that a cure was impossible because a halddogit had control of
the patient.

The informant stated that thie halddogit was first brought
among the gitzaad by the wetstf peoples IThe olden time people
used to go to the wetstd people and pay them a big price to cause
the death of some enemy, and they soon learned how Lo practise this
themselves,

(Beynon's note: The people still believe in this form of
death at the present time /1916/ and in this village there is a sort
of medicine man who accuses dilferent people of practising the art of
haldfogit. The only difference from the old practise is that this
man uges hig influence in & very different way from the o0ld medicine
men, His method is: he firet chooses the person he wishes to treat
and goes to them saying he has dreamt of them and can tell them what
to de, e says he can forestall the event about to fall on that
person and 20 the people give him money and presenis. This medicine
man stsys and brings his naxndxs (supernatural beings) to stay with
him and advise him. <411 the villagers bveleive faithfully in this man,)

The informant says that the medicine men themselves were often

halddogit,
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